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CHAPTER I 
INTRODUCTION 
1. The Problem 
"Lord" is one of the several titles for Jesus used in 
all three Synoptic Gospels. These titles may have been 
either Greek translations of Aramaic or Hebrew words or 
expressions which were coined in the Hellenistic churches 
alone. Some, like "Lord," had similar meanings in both the 
Hellenistic and the Judaic culture. 
If the Synoptic writers had used the word uniformly, 
it would be easier to ascertain which culture exercised the 
major influence on its use. But the incidence of "Lord," 
as well as the contexts in which it was used, varies from 
Gospel to Gospel. It was employed as a title for God and 
as a respectful form of address for men in general. When 
applied to Jesus, it may have meant either "sir," "master," 
or "Christ." 
With such a variety of uses, the problem of distinguish-
ing the particular meaning of the word itself and the source 
which influenced its use becomes involved in many considera-
tions. One questions what use Jesus made of the word and 
what use his disciples made of it both before and after his 
1 
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crucifixion. The influence of the Hebrew religion is a 
factor. Since Jesus spoke Aramaic, the contemporary use 
of "Lord" in Aramaic is a consideration. The influence of 
the Hellenistic culture in both language and religious con-
cepts enters into the meaning given the Greek words by the 
authors of the Gospels. The bias of the Gospel writer him-
self would set a general tone for the Gospel in addition to 
the ideas embodied in his sources. Various combinations of 
these aspects together with different Christologies may 
have contributed to particular uses of the word in one con-
text and to another use in a different context. 
A thorough study of the problem raises more questions 
than can be answered, but there is sufficient data available 
to analyze the Christological meanings given to "Lord" in 
2 
the Synoptics and to relate these meanings to the Christology 
of Jesus' disciples before and after his crucifixion. It is 
the purpose of this thesis to make such a study. 
2. The Method 
The method followed in the thesis is twofold: (1) a 
systematic analysis of the texts, and (2) a study of the 
various uses of the word in the Judaic and Hellenistic cul-
tures. 
The first step in the analysis of the texts was to iso-
late the passages in which Jesus is referred to as "Lord," 
• 
• 
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using the Revised Standard Version of the New Testament and 
Nelson's Complete Concordance of the Revised Standard Version 
Bible. These passages were then checked against the Nestle 
Greek text1 to see if the word kurios or a form of it were 
in the original. 2 Interpolations in the RSV were eliminated. 
As a further check, J. B. Smith's Greek-English Concordance 
to the New Testament was compared with the RSV citations to 
determine if kurios were translated in the RSV with a word 
besides "Lord." Wherever there was a choice to be made 
among the RSV, the Nestle Greek text, and Smith's Concor-
dance, because of the variants in the texts, the decision of 
the RSV translators was followed. 
A table was then compiled for each of the three Gospels. 
The tables are comprised of a numerical listing of the "Lord" 
passages in the left hand vertical column with various ref-
erence columns to the right, classifying the passages under 
the component sources of the Synoptics. For this purpose 
the designations of the four generally acknowledged streams 
of tradition were used: Mark, Q, M, and L. Rather than 
choose a particular reconstruction of the four documents, 
the justification of which would have been superfluous to 
1The 21st edition printed in Alfred Marshall's The Inter-
linear Greek-English New Testament(London: Samuel Bagster 
and Sons, Limited, 1958). 
2Kurios is the only Greek word suitable as a basis for 
this study . 
• 
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this study, a general definition was made for the four sour-
ces: Mark is that material found in the Gospel of Mark; Q 
is that material paralleled in Matthew and Luke but missing 
from Mark; M is that material peculiar to Matthew; L is that 
material peculiar to Luke. 
The greatest ambiguities in such a definition of the 
sources appear in the material designated in the tables as 
4 
M and L. It was necessary for this study to isolate all 
references to "Lord" in Matthew and Luke which do not ap-
pear in either of the other Gospels, but in several cases it 
was obvious that these references appear in passages which 
should be classified as Q or Mark. Therefore the tables were 
constructed in such a way that the context of passages list-
ed under L and M can be determined by checking the columns 
which show parallel passages in Mark, Matthew and Luke in 
which the word "Lord" does not appear. 
As a further aid in understanding the various uses of 
"Lord," the incidence of the vocative kurie was distinguished 
from that of other cases of kurios by symbols explained in 
the footnotes to the tables. 
The next step in the study of the problem was to de-
termine the contemporary usage of the word "Lord" which 
might have influenced the Gospel writers. Since Christian-
ity sprang from Judaism but blossomed in the Hellenistic 
culture, there were two principal areas which had to be 
• 
• 
investigated for a possible influence. 
From the textual study outlined above and a review of 
the various uses of the word "Lord" in the cultures in-
volved, it is possible to induce several influences on the 
incidence of "Lord" in the Synoptic Gospels. The nature 
of these influences and their probable effect on the Gospels 
are explained in detail in the following chapters . 
5 
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CHAPTER II 
USE OF THE WORD "LORD" FOR JESUS IN THE SYNOPTIC 
GOSPELS 
1. Classification of the "Lord" Passages 
Essential to this study of the uses of the word "Lord" 
in the Synoptics is a knowledge of the relationship to 
each other of the passages in which the word appears. To 
show this relationship, three tables were compiled--one 
for each of the three Gospels. 
The first column of the tables is a numerical listing 
of the "Lord" passages; the second is a brief quotation 
from the passage followed by the underlined name of the 
user of the word. The selection of these citations in-
volved making choices among passages in which it was not 
always easy to distinguish to whom "Lord" referred. For 
this selection, the following criteria were used: 
(l) All passages were included in which the Gospel 
writer seemed to be referring to Jesus, even though the use 
of an Old Testament passage originally referring to God 
was involved. For example, the passage, "Prepare the way 
of the Lord," found in Mark 3.03/Matthew 1.03/Luke 3.04, 
was included because its context shows John preparing the 
6 
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way for Jesus. But a similar passage in Luke 1.76 was ex-
cluded because the context pointed directly to God rather 
than to the Messiah. Mark 5.19 was omitted because there 
was no indication that Jesus was referring to his role as 
the Messiah. This interpretation is supported by the paral-
lel passage in Luke 8.39 in which "God" is used. 
(2) All references to the Messiah as "Lord" were in-
cluded when it was clear from the context that the histori-
cal Jesus was referred to. On this basis the references to 
Psalm 110 were included. However the citations from para-
bles referring to the coming of the "Lord of the house" or 
a similar designation were excluded when there was no direct 
correlation of the parable to Jesus by either the Gospel 
writer or the individuals in the Gospel. On this basis 
the references in Matthew 25.27 and 25.44 were excluded, 
while Matthew 24.42 was included. 
(3) References in the birth stories in Matthew and 
Luke and in the uncertain last part of chapter 16 of Mark 
were included in the tables, although in the evaluative 
section they are sometimes discounted. 
The contexts in which "Lord" appears have been the pri-
mary consideration for determining the meaning of the word. 
But a knowledge of the use of different cases of the Greek 
noun kurios also makes an important contribution. This is 
especially true of the vocative, kurie, so prevalent in 
7 
I 
• 
• 
Matthew and Luke as a form of address. Passages in which 
kurie appears are marked with the superscription "a" in the 
tables. Also of interest is the use of ho kurios by Luke 
for Jesus in narrative sections. Concerning these two forms 
of "Lord," Taylor writes, 
The vocative . . . can express all ranges of feeling, 
from simple respect to reverential awe; it carries 
what it is made to bear. And it is hardly to be 
doubted that in some cases, when kurie is addressed 
to Jesus, it is more than an expression of courtesy. 
In these matters, however, we cannot get beyond im-
pression and suppositions. Moreover, its use is 
often editorial. To some extent the same is true of 
ho kurios, but here the situation is more definite 
and the connotation of the word is richer.l 
The specific uses of the cases of kurios are discussed 
later under the sections on each of the three Gospels. 
Columns (3) and (4) of tables 2 and 3 show the paral-
lel passages in Mark in which "Lord" appears and those in 
which it does not appear, respectively. These tables can-
not be used to find all the Marean passages in which "Lord" 
appears. Table l must be used for that purpose. 
Columns (5) and (6) of tables 2 and 3 show Marean pas-
sages in Luke(table 2) and Matthew(table 3) parallel to the 
passages in column (l) in which "Lord" appears (5) or i'l 
omitted(column 6). These classifications are necessary to 
determine whether the passages in column (7) are from 
1vincent Taylor, The Names of Jesus(New York: St. Mar-
tin's Press, Incorporated, 1953), p. 41 . 
8 
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material not found in the other Gospels or only indications 
that "Lord" does not appear in the other Gospels. 
Column (7) of tables 2 and 3 lists all the incidences 
of "Lord" which are not paralleled in the other Synoptics. 
Some of these are from Marean or Q material. If they are 
from Marean material, there will be a corresponding cita-
tion in column (4) or (6) or both; if they are from Q ma-
terial, there will be a corresponding citation in column 
9 
(9). Citations in long passages which as a unit are in-
sertions in or additions to material found in the other 
Gospels, as for example the story of Peter walking on the 
water(Matthew 14.28), are generally treated as passages pe-
culiar to the Gospel in question. However, when only the 
insertion of the word "Lord" is involved the citations in 
column (7) are regarded as belonging to Marean or Q material. 
Column (8) in tables 2 and 3 shows the passage in Q par-
allel to column (1) in which "Lord" appears; column (9) in 
tables 2 and 3 shows the passage in Q parallel to column 
(1) and column (7) in which "Lord" does not appear. The 
phrase "Lord Omitte(\11 or an abbreviation of it, which is 
in the box headings for columns (4), (6), and (9) of tables 
2 and 3, is not intended to imply a dependence of the Gospel 
cited on the Gospel designated in column (1) of the table. 
The phrase was used to parallel the headings in table 1, in 
which the phrase does properly show source dependence of Mat-
• 
• 
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thew and Luke on Mark. 
Table 1 has a more simple configuration than that used 
for tables 2 and 3, since its subject, Mark, is one of the 
primary independent sources in the four-document hypothe-
sis. If Q were available in one book and identified as such, 
a similar table would have been included for that source. 
However, since Q is contained in two books, there is no way 
to be sure which version reflects more nearly the phrasing 
of the original(or originals). Q is therefore treated less 
specifically and must be read from tables 2 and 3 by com-
paring columns (1), (8), and (9). 
The tables may be found in the appendix to the thesis 
on pages 41 through 49. 
2. Analysis of the Characteristics of Each Gospel 
i. Mark 
The Gospel of Mark shows remarkably few references to 
Jesus as "Lord." Excluding the preliminary passage in chapter 
1 and the two references in the last part of chapter l~whtch 
the RSV translators included only in a footnote, there is no 
reference to Jesus as "Lord" in the narrative section. Fur-
thermor~ there is only one occasion on which he is called 
"Lord" in conversation--by the Syrophoenician woman(7.28). 
On other occasions, with four exceptions, his disciples, 
11 
the Pharisees, and other people use a form of the word didas-
kalos--teacher. The four:exceptions are uses of the word 
rhabbi--master or teacher. 1 
If this evidence represents the general tone of Mark, 
then the other references on table 1 must be exceptional 
uses of the word. Examination shows that they are. Verse 
1.03 is a paraphrase of an Old Testament passage which in 
its original setting gives no hint of meaning anyone other 
than God. But the setting of the text in Mark has the strong 
implication that it is John who is the messenger who was 
sent to prepare the way of the Lord. Matthew and Luke make 
this explicit. A comparison of Mark 1.03 with Isaiah 40.03 
shows that for the Isaiah phrase, "make straight in the des-
ert a highway for our God," Mark has paraphrased, "make his 
paths straight." Shirley Jackson Case believes that the 
change in the wording was intentional to show that the Lord 
2 in this case was not God. 
The reference in 11.03 is another ambiguous use of the 
word. When Jesus sent for the colt in order to fulfill the 
oracle from Zecharia 9.09, did he mean that the Lord who 
1F. J. Foakes Jackson and Kirsopp Lake, The Beginnings 
of Christianity, Vol. I(London: Macmillan and Co~, Limited, 
1920), pp. 412-413, give comparative tables on the use of 
these words in Mark and Q. 
2shirley Jackson Case, "Kurios as a Title for Christ," 
Journal of Biblical Literature, Vol. XXV, 1907, p. 158. 
• 
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would ride the colt had need of it or was he using "Lord" 
for "God," knowing that his entrance into the city was 
1 part of God's work? Bultmann refers to the story as 
2 legendary. But legendary or not, it reflects the use by 
its author of the title "Lord," and the connection with the 
fulfillment of prophecy strongly suggests a reference to 
the historical Jesus as Christ. 
The references to Psalm 110.01 in Mark 12.36 and 12.37 
refer to the Christ,though not necessarily to Jesus. There 
are several possible interpretations of what Jesus meant•• 
12 . 
if he actually uttered the words. He could have been dis-
claiming the Messiahship since he knew that he was not of 
Davidic descent, claiming it despite his lack of royal 
blood, or revealing that the Christ would not be the Davidic 
king type. From the context of the passage one can only 
gather that Jesus bested the Scribes in another argument 
and criticized them sharply in public. But in the wider con-
text of the entire Gospel, Jesus' Messiahship is no secret 
to the reader. Mark showed in the baptism, temptation, and 
transfiguration scenes that Jesus was God's beloved Son. 
1Taylor, p. 42, thinks "Lord" refers to the owner of 
the colt, doubting that Mark would imply that Jesus was 
known as "Lord." But if this is true, then Mark pictured 
Jesus as perpetrating a deceit! 
2Rudolf Bultmann, Theology of the New Testament, Vol. I, 
trans. Kendrick Grobel(New York: Charles Scribner's Sons, 
1951), p. 51. 
J 
• 
• 
13 
At the same time he made it clear that the disciples only 
gradually came to realize this fact. 1 This subtle reference 
to Jesus as the Christ in a context where others are obli-
vious of the fact is characteristic of the other two pas-
sages in the main body of Mark examined above. 
The far reaching influence this tradtion may have had 
on early Christology is recognized by several authors. 
Enslin believes that the tradition must have been primitive 
to have survived in the face of the opposing tradition that 
Jesus was a descendant of David. 2 It surely would not have 
been invented by those who thought him the "Son of David." 
If Jesus did refer to Psalm 110 during his ministry, this 
reference, as well as his other references to the Christly 
"Lord," conceivably would be remembered by his disciples 
once he was identified as the Christ. Taylor thinks Jesus• 
use of the Psalm "may be one of the factors in the applica-
tion to Him of the name 'the Lord' by the first Christians."3 
The picture of his sitting at the right hand of God reflected 
in other parts of the New Testament could have no other 
1Morton Scott Enslin, Christian Beginnings, Part III: 
The Literature of the Christian Movement(Har~er Torchlight 
Edition; New York: Harper add Brothers, 1956), pp. 374-80, 
describes Mark's Gospel style in this way. 
2Morton Scott Enslin, Christian Beginnings, Parts I 
and II(Harper Torchlight Edition; New York: Harper and Bro-
thers, 1956), p. 162. For evidence of the opposite tradi-
tion, see Matt. 1.01, Luke 3.31, Romans 1.03 • 
3p. 42. 
1 
source than Psalm 110. Therefore it is reasonable to as-
sume that Mark meant to imply that Jesus was David's Lord. 
There are two references in the questionable ending of 
Mark in which the writer called Jesus "Lord." These two 
(16.19 and 16.20) picture Jesus as both in heaven and on 
earth working with the disciples. Textual variations and 
internal inconsistencies indicate that they are not part 
of the original Gospel. Their description of Jesus as the 
Lord is not compatible with the eschatalogical picture 
given in 13.26. 
From the foregoing study it appears that Mark either 
felt no impelling reason to refer to Jesus as Lord or in-
tentionally refrained from doing so. His selective employ-
ment of "Lord" suggests that he knew of a Messianic use for 
the title which he wanted his readers to keep in mind through-
out the Gospel. Perhaps his care to show that the disciples 
did not recognize Jesus' mission is the reason he shunned 
even the common Greek form of address, kurie--fearing that 
it might be confused with the exalted title, ho kurios. 
He may also have been writing to an audience to whom the 
title "Lord" was not a common title for Jesus. If the title 
grew out of post-crucifixion experiences in Palestine, Mark's 
1werner Foerster and Gottfried Quell, Bible Key Words 
from Gerhard Kittel's Theola isches Worterbuch zum Neuen 
Testament: Lord, trans. H. P. Kingdon London: Adam and 
Charles Black, 1958), pp. 99-100. 
• 
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traditional audience in Rome would not necessarily have used 
it as extensively as the Palestinian Christians. 
Mark used "Lord" to explain Jesus' relation to the 
Jewish concept of Messiah, not as a stereotyped definition 
of it. He ended his Gospel with the disciples waiting for 
the coming of the Kingdom and the appearance in full glory 
of the Christ whom they did not recognize in the human form 
of Jesus. His use of "Lord" was consistent with this pre-
sentation. Burton sums it up well in these words: 
The evangelist, though showing that he himself fully 
believed in the messianic or theocratic lordship of 
Jesus, and representing Jesus as having in somewhat 
veiled language claimed this for himself, yet does 
not represent Jesus• disciples as ever calling him 
Lord, or any of the peopli as doing so in any sense 
other than Sir or Master. 
ii. Matthew and M 
Even though Matthew has a far greater incidence of 
"Lord" than Mark, his usage shows important similarities 
to his principal narrative source. Table l shows five 
references to Jesus as "Lord" in the main body of Mark. 
Matthew used this Marean material and in every case pre-
served the reference to "Lord." Of these five references, 
four are used in the sense of "Christ." These four com-
1Ernest De Witt Burton, A Critical and Exegetical Com-
mentary on the Epistle to the Galatians( 11 The International 
Critical Commentary"; New York: Charles Scribner 1 s Sons, 
1920), p. 403 • 
• 
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prise all of Mark's use of "Lord" for "Christ," and, with 
the exception of 24.42, provide the context for all of 
Matthew's use. 
16 
There are, in addition, twelve parallel uses of Mark by 
Matthew in which he inserted the word "Lord." Six of these 
occur in the speech of people seeking healing and need be 
given no other meaning than "sir." Four are from the lips 
of disciples and ordinarily would mean "sir" or "master." 
One use is an addition to the reference by Jesus to Psalm 
110, material in which Matthew added a third "Lord" to the 
two he found in Mark. The twelfth is an eschatalogical 
reference by Jesus in 24.42. Of these twelve uses, all but 
the last two are the vocative kurie. From this analysis 
it appears that Matthew's style in retelling Mark differed 
from the original in that he found it natural to use kurie 
as a form of address for Jesus, but he followed the lead of 
his source almost one hundred percent in his sparing use 
of kurios as a designation for Jesus. 
There are only two passages common to Matthew and Luke 
under the classification of Q in which both writers used 
"Lord." In these the use of the word is as "sir," kurie. 
One of the passages is the form of address used by a cen-
turion to Jesus. The other is the phrase, "Lord, Lord," 
which Jesus forbad as a form of address for him when used by 
those who did not do God's will. In Matthew this has an es-
• 
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chatalogical setting, but in Luke it does not. In either 
context, the word itself has no more significance than that 
of a form of address. 
17 
In four cases Matthew used "Lord" in Q material where 
Luke did not. Two of them are repetitions of "Lord" in sto-
ries in which Luke used the word at least once. The Lucan 
parallel of the third, Matthew 8.21/Luke 9.59, does not have 
"Lord" in the Greek text, but the RSV translators inserted it 
in the English text. The fourth appears in Peter's mouth in 
Matthew as a part of a question on forgiveness, which Jesus 
answered in Luke without a question having been recorded. 
In all four cases "Lord" is used as "sir" or "master." 
Of the seventeen passages listed as "M," only three 
occur in material which has no parallel in either Mark or 
Luke. All are the vocative kurie. Matthew 9.28 seems to 
be a parallel of the same story in Matthew 20.33, the Lucan 
parallel of which uses "Lord." The other two uses of "Lord" 
peculiar to Matthew appear in the story of Peter walking on 
the water inserted in the storm story beginning at Mark 6.45. 
The remaining fourteen passages listed under "M" are inser-
tions in Marean or Q material, and are discussed above. 
This evidence points to the absence of "Lord" in whatever 
sources went into M. But it also raises the question why 
Matthew didn't insert "Lord" just as he did in Mark. 
Another comparison to be read from table 2 involves 
• 
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columns (3), (5), and (6). From them it can be seen that 
or the five parallel passages in Matthew from Mark, in all 
or which he preserves Mark's use of "Lord," Luke preserves 
Mark's use in four. Also, of the twelve Marean passages 
in which Matthew inserts "Lord," Luke inserts it only twice. 
But of the remaining ten passages, Luke parallels only six. 
These statistics show that Matthew and Luke uniformly pre-
served Mark's principal uses of "Lord" but did not share the 
same view as to the places to insert "Lord" in other Marean 
material. 
In contrast to Mark, Matthew used the word "Lord" ex-
tensively with many meanings. The twenty-six references on 
table 2 were taken from a total of nearly seventy uses or 
the word. In 10.24, 18.27, and 24.45 he used kurios as the 
master or a slave or servant; in 21.29 a son addresses his 
father as kurie, sir; in 27.62 kurie is used in addressing 
Pilate; in 1.20, 2.15, 4.07, 4.10, 9.38, 11.25, 22.37, and 
28.02 kurios is a term ror God. Besides the citations on 
table 1, Mark only used the word six times. Five of these 
are references to God, and all are a case of kurios other 
than the vocative. 
In the section on Mark it was noted that Jesus was 
usually called didaskalos by his disciples, the Pharisees, 
and other people. It might be expected that Matthews faith-
fulness to Mark's use of kurios would be carried over into 
18 
his use of didaskalos, but such is not the case. He did 
keep didaskalos when the Pharisees and Judas Iscariot ad-
dressed Jesus, and in a few other ambiguous cases, but re-
placed it with kurie in the mouths of the disciples. 1 
Matthew did: not share Mark's idea that Jesus tried to 
keep his Messiahship secret and changed many of Mark's in-
dications of such a tendency. 2 To Matthew, Jesus' life was 
a God-inspired fulfillment of Old Testament prophecy obvious 
to many around him. His preference for kurie as a form of 
address for Jesus possibly reflects a recognition of Jesus' 
Lordship greater than that found in Mark's tradition. But 
his markedly Jewish approach to the Gospel and sparing use 
of ho kurios indicate that the title was not commonly used 
as a Messianic designation by his Jewish audience. 
iii. Luke and L 
Luke is the mont prolific user of the word "Lord" a-
mong the Synoptic writers and stands alone in his preference 
for the title "the Lord"(ho kurios) for Jesus. But he 
used kurie in much the same way Matthew did. 
Of the five passages in which Mark used "Lord" for Je-
sus, Luke used four and copied Mark's use of kurios exactly. 
In addition, Luke inserted "Lord" seven times in Marean rna-
1Foerster and Quell, pp. 106-107. 
2 . Enslin, Part III, pp, 389-95, describes Matthew's 
Gospel style. 
19 
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terial, four of which are the vocative kurie, used twice by 
strangers and twice by disciples. The other three insertions 
are of "the Lord," twice by the Gospel writer in narrative 
and once by a discipJe. This evidence already begins to 
show Luke's lack of discrimination in the use of the word 
compared to the other writers. All of the seven passages 
are paralleled in Matthew, but in only two of them did Mat-
thew use "Lord." These two were in the sense of "sir" by 
strangers. 
The two parallel uses of "Lord" by Matthew and Luke 
from Q are of the vocative kurie, once by Jesus and once 
by the centurion. But there are eleven instances of Luke's 
use of "Lord" in Q material where Matthew did not use it, 
compared to four cases in which Matthew inserted "Lord" in 
Q material where Luke did not use it. All of Matthew's in-
sertions were of kurie; five of Luke's were kurie and the 
rest kurios, all of them in narrative. Luke's proclivity 
to use "Lord" leaves little doubt but that he alone is re-
sponsible for the use of the word in his Q material. 
Luke used "Lord" fifteen times in L material peculiar 
to his Gospel. Of these fifteen uses, six are of the voca-
tive kurie, and the rest, other cases of kurios--twice in 
the birth stories, the remainder in narrative. The presence 
of the vocative does not distinguish Luke's use from Matthew's, 
but the appearance of nine peculiar uses of ho kurios is a 
21 
contrast with Matthew's single peculiar use. The use of 
kurie by both writers shows that they considered it a com-
mon form of respectful address, and Luke's use of ho kurios 
shows a similar regard for the title "the Lord." That Luke 
did not share this tendency with the other writers, points 
out a difference of opinion on the part of Luke. Although 
he did not put ho kurios in the mouth of anyone except 
Elizabeth, he did use it in narrative as if he were sure 
all his audience knew that "the Lord" was Jesus. 
In a manner very similar to Matthew's, Luke used "Lord" 
for other people besides Jesus. In 12.42 Jesus is reported 
to have used ho kurios in a parable, translated in the RSV 
as "master." A similar use, interchanged with kurie, is 
found in Luke 14.21-23. In 10.21 and 10.27 lmrie and kurios 
are used for God. Throughout chapters 1 and 2 are references 
to God as kurios with and without the article. 
With regard to the word didaskalos which Mark preferred 
as a title for Jesus by disciples and Pharisees alike, Luke 
preserved it only on the lips of those outside the circle 
of disciples. 1 In four cases of address by the disciples, 
Luke did not use any title two times and substituted epista-
ta twice. In four additional places Luke used epistata, 
three of which are spoken by disciples. Luke never used 
lThe statistics in this paragraph were taken from Jack-
son and Lake, p. 415. 
• 
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rhabbi, but replaced Mark's use of it twice with kurie and 
epistata. Matthew also avoided putting didaskalos in the 
mouths of the disciples, preferring instead lrurie. 
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From the evaluation above, several distinct characteris-
tics of Luke stand out. He paralleled Matthew in copying 
Mark's major uses of kurios, but he went beyond Matthew's 
faithfulness to his source and used kurios in many addi~ 
tional instances; he shared Matthew's preference of kurie 
as a form of address for Jesus, but he used it much more 
than Matthew did. From the study of table 2 it was seen 
that Matthew used ho kurios sparingly to indicate Jesus• 
God-appointed fulfillment of prophecy. Luke used the term 
so extensively that it might be considered synonymous with 
the name "Jesus." Instead oi' using "Lord" as one way of 
describing Jesus• divine mission, he used it as if the word 
itself had already come to be synonymous with Jesus' exal-
ted person. 
Like Matthew, Luke did not pretend to be letting his 
readers in on a secret which the characters in his Gospel 
did not know about. He wrote an account of the life of a 
man whose divine nature would be recognized by the events 
in his life--if witnessed by people like his audience. The 
unfoldment of his story through Acts proclaims Christianity 
to the Gentiles because the Jews rejected Jesus as their 
• 
• 
Messiah. 1 This is not a theme that he would have stressed 
among Jewish people. Thus the audience to whom he was so 
sure "Lord" as a title for Jesus would be understood must 
have been non-Jewish pagans who had become Christians. 
This evidence does not exclude a use of "Lord" in the 
Jewish culture, but it does indicate that the cultural con-
notation of Luke's use of the word was significantly dif-
ferent from that of the other two Synoptic writers. 
iv. Q 
Since there is no single source for Q, the incidence 
of "Lord" in Q must be read from tables 2 and 3. In the 
discussion of Matthew and Luke, it was noted that there 
are only two instances in which both Gospels show "Lord" 
in a Q passage. Both are uses of the vocative kurie. This 
evidence indicates that Q may not have included kurios in 
any form and that only by coincidence did two interpolative 
uses of "Lord" by Matthew and Luke appear in the same pas-
sage. The characteristics of the two Gospels involved sup-
port this conclusion. 
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Both Gospel writers used "Lord" in Q material where the 
other did not. A possible explanation is that one was fol-
lowing Q closely while the other inserted material at ran-
1Enslin, Part III, p. 404, describes the theme in 4.16-
30 as "the framework for the whole Lucan writing." 
• 
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dom. Since Luke used "Lord" so indiscriminately in the 
vocative as well as in the nominative, it is more logical 
to assume that Matthew was more faithful to Q's use of 
"Lord." It was noted above that Matthew was faithful to 
Mark's use of kurios{with one exception) but that he used 
kurie in Marean material on his own authority, just as Luke 
did. Therefore, though Matthew was more faithful in one 
respect to Mark, he was not faithful in his use of the very 
word which appears to have been inserted in Q. Since 
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little distinction can be drawn between Matthew's and Luke's 
use of kurie, the evidence suggests that they both insert-
ed kurie in material which did not have its own character-
istic use of the word. If Matthew, Luke and Q all used 
kurie in the same way, it is reasonable to expect more co-
incidental uses in the Gospels. 
Following Gran~s evaluation that the Q material was 
more for catechetical purposes than missionary use, 1 there 
would be a necessity for narrative interpolations in the 
use of it in a Gospel. Matthew has only two uses of kurie 
in chapters 5, 6, and 7, a section in which the Q material 
is presented as a sermon. But Luke, who used no large "Ser-
mon on the Mount" collection of Q, used "Lord" throughout 
the Q material to connect it with the rest of Jesus' biog-
1Frederick C. Grant, The Gos els: Their Ori 
Growth(New York: Abingdon-Cokesbury Press, 1950 
• 
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raphy. 
It is clear from this evidence that the Gospels do not 
indicate a significant incidence of the word "Lord" in the 
Q material. Mark and Q agree that 11 Lord" was not an impor-
tant designation for Jesus in their tradition. 
* * * * * * * * * * * * * * * * * * * * * 
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This chapter has presented an evaluation of the use of 
"Lord" in the Synoptic Gospels based almost entirely on the 
textual evidence. The following chapter deals with the cul-
tural influences on the Gospel writers and testifies to the 
feasibility of the conclusions drawn from the texts alone • 
• 
• 
CHAPTER III 
POSSIBLE INFLUENCES ON THE VARIOUS USES 
OF "LORD" IN THE SYNOPTIC GOSPELS 
l. Judaic 
Within the Judaic culture, the word "Lord" appeared 
in three languages: Aramaic, Hebrew, and Greek. Aramaic 
was the language spoken in Palestine by the Jews during 
Jesus• lifetime. Hebrew was used in Scriptures although 
there were also Aramaic translations of the Old Testament. 
Greek was used by Jews in the Diaspora, and a Greek trans-
lation of the Hebrew Scriptures had been made called the 
Septuagint(LXX). 
If Jesus was called "Lord" by his Aramaic speaking 
disciples either during his life or afterward, the word 
used would have been a form of ~· In Aramaic mar had 
a very general application in the sense of "Lord." It 
was used to designate the master of a slave and the owner 
of property; it was also used as a mode of address(with a 
personal pronoun) by inferiors to their superiors as well 
as between equals, corresponding to the use of the word 
adhon in the Old Testament. 1 Although it was used for 
lFoerster and Quell, pp. 88-89. 
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kings and other distinguished people, it did "not imply 
divinity" nor was it the "usual appellation of God." 1 
Jesus' disciples probably did refer to him as~· sir. 
After they carne to realize the authority of his teachings, 
they may have called him rhabbi, as the passage in Matthew 
23.08 indicates. But the use of rhabbi as a title for 
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Jesus did not exclude the respectful address of ''sir.'' Since 
the word mar had a range of meanings just as did kurie in 
Greek, the word could easily have taken on a higher meaning 
of "master" as its users carne to realize that Jesus had a 
special authority from God for his teaching. Before the 
crucifixion, rhabbi may have been the most appropriate title 
for Jesus, but after the resurrection it was inadequate. 
Jesus was believed to have a divine status, one which made 
his disciples more servants, or slaves, than students. Mar 
may then have come into its own as the proper title for 
Jesus and have grown in meaning as the disciples reflected 
on Jesus' life and on the presence of the Spirit in their 
post-resurrection experience. 
The appearance of the phrase Maranatha in Paul's let-
ter to the Corinthians(! Cor. 16.22) indicates that the 
phrase was probably used in the Greek speaking Christian 
circles, and thus was considered to have value as a primitive 
1Kirsopp Lake and Silva Lake, An Introduction to the 
New Testarnent(New York: Harper and Brothers, 1937), p. 237. 
• 
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prayer. 1 Literally the phrase means, "Our Lord, come!", 
as it is translated in the RSV. Its use by Paul in an es-
chatalogical sense points up the necessity for the meaning 
given ~ to have changed over a period of time from the 
ordinary usage of the word. The phrase could not have meant 
"Our sir,' come!" and have had any siginifcance. It must have 
referred to Jesus as Messiah or Savior, even if the meaning 
were "master." Bultmann recognizes Maranatha as an early 
term, but not necessarily one which applied to Jesus. He 
suggests that it may have been used for God. 2 But for 
Paul to have used such a phrase for God, or to have used 
a phrase which had small usage in Christian circles, would 
have been pointless.3 It is therefore probable "that the 
early Christians in Palestine spoke of Jesus as 'our Lord' 
and passed the title on to their successors."4 
Assuming that the previous analysis is correct, the title 
"Lord" for Jesus appeared in the Hellenistic communities from 
Aramaic speaking missionaries who translated their own phrases 
into Greek. This was not the first time a religious use of 
"Lord" had been translated into Greek from the Judaic culture. 
Many years befor~ the translators of the LXX had used kurios 
for adhon in the Hebrew O.T. The Hellenistic Jews who became 
Christians thus associated "Lord" with God and with Jesus. 
1Ibid • 
3Foerster and Quell, pp. 109-110. 
~ultmann, p. 52. 
4 Case, JBL, p. 154. 
• 
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The question arises whether this dual usage compromised 
their monotheism. It may have seemed so to the Jewish non-
Christians, but there is good reason to believe that it did 
' 
not seem unnatural to the Jewish Christian. The answer to 
the question may be seen in the use o~ kurios in the LXX. 
Kurios is used in the LXX hundreds o~ times in several 
ways. It is used ~or the owner o~ property, the master o~ 
a slave, the husband as lord over his wi~e, a prince as 
lord over his land, and ~or God as lord over his people. 1 
With respect to God, kurios is used to translate adhonai 
and Yahweh. In the Hebrew Bible, adhonai is used only in 
a sacred sense, whereas adhon is used also ~or men. 2 In 
the LXX, kurios is the translation ~or both ~orms o~ the 
word. But whereas adhon is used ~or gods in general, 
kurios in a religious sense is reserved in the LXX ~or the 
one God, and corresponds in most cases to Yahweh.3 Applied 
with or without the de~inite article, "it denotes His 
power over the world and men, as the Creator, the Ruler, 
and the giver o~ li~e and death." 4 But the word is general-
ly applied to God's sovereign power and being, and not his 
position or o~~ice o~ lordship.5 
1Burton, p. 400. 2Foerster and Quell, p. 39. 
3Foerster and Quell, pp. 36-37. 
5Foerster and Quell, p. 41 • 
4 Taylor, p. 39. 
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At the time the LXX was translated, kurios was not used 
ror gods in paganism. The speciric Hellenistic use meant 
"he who can legally dispose." 1 This meaning was important 
to the LXX usage, for God was thus designated a.s the only 
legitimate God. But had the pagans used kurios ror their 
gods, the LXX translators might not have chosen it for 
2 be seen that kurios Yahweh. It can was used for God in 
the LXX in a way different rrom both the use of adhonai 
and the common Greek usage. Dodd writes, "There is no 
exact parallel to this in earlier or contemporary Greek."3 
From this background it is improbable that the Greek 
speaking Jews would have originated the title "Lord" from 
the use of kurios in the LXX. But since the word is used 
ror the quality of sovereign power and not the office of 
lordship, it is possible that once Hellenistic Jews became 
Christians they might think some or the references in the 
LXX referred to the man whom they had learned was called 
"Lord" and whom they were sure came to rulrill Old Testa-
ment prophecy. Foerster writes, 
Thus kurios, used absolutely, could express the com-
prehensive lordship of Jesus, testifying that "the 
Father has given all judgment to the Son"(John v. 22) 
and that to Him all authority in Heaven and earth 
1Foerster and Quell, p. 83. 2Ibid. 
3charles Harold Dodd, The Bible and the Greeks(London: 
Hodder and Stoughton, 1935), p. 11 • 
• 
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has been given(Matt. xxviii. 18). If lrurios expressed 
this, then the LXX passages.which mention kUrios could 
be interpreted of Jesus: in Him God acts in such a way 
as is said in the O.T. of the kurios.l 
However this did not compromise the Hellenistic Jewish 
Christians• monotheism. Although they "appropriated lan-
guage that fitted Christ's exalted condition," they recog-
nized that God "possessed other attributes which they never 
thought of ascribing to Christ." 2 
2. Graeco-Roman 
The Greek word for "Lord" which the Christians used 
in translating their concept of Jesus had much the same 
meaning as mare and adhon.3 According to Burton, the clas-
sical Greek writers used kurios to designate 
a person who has control over another person or 
thing, or persons or things, either by right or 
divinity, as in the case of the gods, or by right 
of ownership, as in the case of a master and his 
slave; or of position, as of a husband to his house-
hold, or4of office, as in the case of a guardian or trustee. 
But kurios was not a common name for a god except where it 
corresponded to some native, non-Greek usage. Foerster and 
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Quell show that there were several other words used to desig-
nate a Greek deity's divinity in preference to kurios.~ 
1 2 Foerster and Quell, p. 110. Case, JBL, p. 158. 
3Foerster and Quell, p. 24. 4p. 399. 
5p. 21. 
This is significant for a strictly Greek use of the word, 
but the world in which the Christian missionaries travelled 
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was one of cosmopolitan communities which worshipped a wide 
range of foreign gods. Therefore they must have encountered 
the common use of kurios for deities. 
In these communities, kurios was used as a general title 
for gods, irrespective of their relative power, es)ecially 
in expressions of thanks and of personal relationship of 
men to god. 1 Paul indicated such a generic use of the word 
when he wrote(I Cor. 8.05-C): 
For although there may be so-called gods in heaven 
or on earth--as indeed there are many "gods" and 
many "lords"--yet for us there is one God, the 
Father, from whom are all things and for whom we 
exist, and one Lord, Jesus Christ, through whom 
are all things and through whom we exist. 
Paul singled out God as the only god, and Jesus Christ aa 
the only lord in a culture where these terms were commonly 
used to designate many divinities. This was a peculiar use 
of these words for the Hellenists, although kurios in the 
LXX also had a specific meaning. 
These peculiar uses of "Lord" did not prevent the Jews 
and Christians from using the word for their Roman rulers 
in the sense of "master." Pilate was called kurios in Mat-
thew 27.63 by the priests. The word alone did not connote 
divinity, but its context could bestow upon it such a mean-
1Foerster and Quell, p. 23. 
' ' / / 
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ing. For this reason the Christian martyrs refused to call 
the emperor-gods "Lord." 
In the Hellenistic world the word was used as a cultic 
name in emperor worship and in the mystery religions. An 
inscription dated 62 B. C. reveals its use for Ptolemy 
XIII. 1 It was also used for Herod the Great and Agrippa I 
and II, and for the Roman emperors Caligula, Claudius, Nero 
and Domitian. 2 In the mystery religions it was widely used 
for various gods: Osiris, Sarapis, Hermes-Thoth, Isis, Arte-
mis of Ephesus, and the Great Mother Cybele.3 This wide 
use of kurios for gods immediately suggests that its use 
for Jesus must have been a cultic one. If it was, the 
cultic reverence of Jesus was initiated in the Aramaic 
speaking communities before the word "Lord" was translated 
for Hellenistic converts. 
Shirley Jackson Case thinks that the Greek word had 
become so much of a generic name for gods, without carrying 
any qualifying connotation of its own, that the use of 
kurios by the early Christians may have toned down the Ara-
maic use of maran. 4 This may be the explanation for Luke's 
casual use of the word. 
l Taylor, p. 39. 2Ibid. 
3Ibid. 
--
4 r ' JBL, pp. loO-bl. 
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CHAPTER IV 
CONCLUSION 
The Synoptic texts testify to the use of "Lord" in two 
historical periods: the period embracing Jesus• life and 
crucifixion, and the period in which the Gospels were writ-
ten. The study of the cultural influences on the writers 
indicates that there was an evolutionary connection in the 
use of "Lord" between these two periods. 
Mark wrote to an audience to whom the title "Lord" was 
not of primary importance in describing Jesus• Messiahship, 
but there is no doubt that he shared the conviction with 
the other writers that Jesus was the exalted Lord and made 
the essence of this conviction apparent to his readers. 
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His emphasis on the failure of the disciples to recognize 
Jesus' divinity during his lifetime may have kept Mark from 
using even the vocative form of address, kurie. He appears 
to have tried to recapture the historical atmosphere in which 
he thought Jesus was called "teacher"(didaskalos, rhabbi) 
by his followers. These characteristics would suggest that 
he was writing to a Jewish audience were it not for the nu-
merous explanations of Jewish words and practices through-
• 
• 
out the Gospel1 and for the external evidence that it was 
written in Rome. 2 
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Matthew wrote to a Jewish community in which "Lord" was 
not a primary title for Jesus, although he made Jesus• posi-
tion clear as the anointed of God. He felt no restraint 
in using "Lord" as a form o:f address, but, like Mark, he 
did not stress "the Lord" as a title for Jesus. His ap-
preach was openly linked to Old Testament prophecy and 
Jesus• fulfilment of it th~oughout his life. 
Luke wrote to an audience which knew so well who "the 
Lord" was that the Gospel writer used the title synonymous-
ly with "Jesus" in his narrative sections, and, like Mat-
thew, used the vocative kurie frequently. His audience was 
non-Jewish; so he stressed the mission of Christianity to 
the Gentiles. His expression was more Hellenistic than 
either of the other Synoptists. 
Common to all three writers is the implication that 
Jesus was not referred to as ho kurios, "the Lord," during 
his lifetime. All agreed that the post-crucifixion experi-
ences of the disciples awakened them to a fuller realization 
of what their teacher had been about. In Luke's sequel to 
~nslin, Part III, p. 382 cites a number of these pas-
sages. 
2Burnett Hillman Streeter, The Four Gospels: A Stud~ of 
Origins(London: Macmillan and Co., Limited, 1936), pp. ~0-
491 reviews the evidence • 
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the Gospel, he reported Peter as saying specifically(Acts 
2.J6) that God made Jesus Lord after the resurrection. 
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From this post-resurrection conviction, it is easy to see 
how the concept of Jesus as "Lord" could evolve in different 
environments and be expressed differently by various wri-
ters. 
Keeping in mind the environments and literary approach 
of the Gospel writers, a reconstruction can be made using 
evidence from all of them. 
Jesus started his ministry as an obscure religious re-
former. He taught concepts in opposition to the rhabbis, 
and the people recognized the authority with which he 
taught. It was natural for them to call him rhabbi, tea-
cher. His followers were his students in the same way that 
the orthodox rhabbis had followings of students. His dis-
ciples may have called Jesus~ in the sense of "sir," but 
there is no reason to believe that they conceived of them-
selves as servants or slaves to a master, as the use of mar 
for "the Lord" would imply. 
Jesus probably did refer to the Messiah in his teachings. 
Any alert teacher would in an occupied country where milita-
ry rebellions led by various Messiahs were common. His ref-
erences to the Christ would naturally be couched in terms 
of a leader who manifested God's authority in human affairs, 
a mar in the master-servant sense. There is evidence in the 
• 
• 
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Gospels that this teaching aroused hopes in the disciples 
and in the masses that their teacher might be the military 
Messiah commonly expected. But Jesus refused to play the 
role. He was the Messiah that he described, but not the 
Messiah his hearers thought he was talking about. In the 
touching scene at Caesarea-Philippi, when Jesus asked his 
disciples for their estimate of his worth after the materi-
alistically minded crowds had abandoned him, they were not 
quick to recognize his Messiahship.· Even Peter, who impetu-
ously proclaimed him to be the Christ, soon afterward showed 
that he did not understand the mission of the Messiah. 
The remainder of the Gospel story shows the disciples 
apprehensive at Jesus' insistence on attending the Pass-
over in Jerusalem. They did not understand why he was in 
Jerusalem--much less what the significance of his total 
commitment to God would mean in their lives after his 
crucifixion. Powerless to stop him from carrying out his 
plans, they stayed with him until the authorities closed 
in on him. Then they scattered to their old occupations. 
But the lasting effect of his teaching and a post-cruci-
fixion experience, described as the resurrection, touched 
their lives. They saw and heard Jesus calling them to carry 
on his work. They felt a divine strength within when they 
preached and practiced his teachings. They began to remem-
ber his words and to see new significance in them. No long-
• 
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er were they held back by their misconceptions of the Mes-
siah. Jesus was the Messiah, and he established his own 
definition of the role of the Christ. Under the guidance 
of this divine influence they proclaimed Jesus' Messiahship 
to all who would listen. Yes, he was the ~ in the para-
bles who was coming to demand righteousness at the Last 
Judgement. He was the~ who sits at God's right hand. 
This reverence for an· individual was not altogether un-
usual for Jews. Moses was thought to be a necessary inter-
mediary to reveal God's word to men. The same was held to 
be true of the prophets. Anyone who spoke God's word was 
God's anointed. Jesus fit perfectly into this pattern. 
There was nothing peculiarly Hellenistic about the idea or 
language of the primitive reverence of the exalted Jesus. 
This fact is evident from the Synoptics. There is no apol-
ogy for the exalted place Jesus has in the Gospels, other 
than an explanation of why he was crucified. He was the 
Messiah, the God-appointed Savior--long expected by Israel--
who would return soon at the Last Judgement. Maranatha! 
Soon after this primitive Christology had crystallized, 
two factors changed the form of the Gospel message: the fail-
ure of Jesus to return after his crucifixion to proclaim his 
Kingdom, and the expulsion of Christianity from Palestine 
by an unappreciative Judaism. The first necessitated more 
emphasis on Jesus' continuing influence in the phenomenon 
• 
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of the Holy Spirit, and the second a more understandable 
explanation to the Gentiles as well as to the Hellenistic 
Jews of Jesus' life and post-crucifixion exaltation. 
The three Synoptic Gospels are representative of early 
Christian efforts to present the Gospel message to parti-
cular audiences outside of Palestine. The use of "Lord" 
in the Synoptics was consistent with the audiences to which 
they were written. Streeter's designations of the date and 
origin of the Synoptics1 support the evidence from the tex-
tual study. Mar~, the first Gospel, was written around 65 
A.D., probably from Rome, before the title had become a 
common name for Jesus. Some 10 to 15 years after Mark ap-
peared, Matthew was written in Antioch of Syria using mate-
rial common to Mark, as well as material peculiar to Pales-
tine and Syria. His predominantly Jewish approach would 
account for his sparing use of "Lord" as a title for Jesus, 
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even if other Christian churches known to him had been using 
the title for years. Luke, using Mark's Gospel and material 
common to Matthew, as well as his own sources, wrote to Gen-
tiles approximately twenty years after Mark--and perhaps at 
the same place. The time differential would easily account 
for the different emphases in his Gospel and in Mark's. 
1For Streeter's comments on the date and origin of Mark 
see pp. 488-499, of Matthew pp. 500-527, and of Luke pp. 533-
540 • 
• 
• 
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This evidence does not exclude the possibility or a 
primitive post-crucifixion origin for the title "Lord," but 
it does indicate that the evolution or the term was not uni-
form throughout the Christian movement. Once started, the 
title would have been nurtured more in the Gentile churches 
than in the conservative Jewish congregations. 
* * * * * * * * * * * * * * * * * * * * 
The Synoptic record is not conclusive with regard to 
the use of kurie for Jesus during his lifetime, although 
some title of respect must have been used, and "Lord" is as 
likely a one as any. But all three agree that Jesus was not 
called "Lord" in the sense of the exalted Christ before his 
crucifixion. They also indicate that "Lord" was a title 
generally known during the time they were written, though 
not used with the same emphasis by everyone. This evidence 
points to an evolution in the meaning of the term--an evo-
lution affected by different cultural influences but sus-
tained by a common belief that Jesus was the spiritual au-
thority of the Christian movement . 
• 
TABLE 1 
CLASSIFICATION OF THE WORD "LORD" (KURIOS) IN MARK AND PARALLEL PASSAGES 
WHICH REFER TO JESUS 
. . 
.p ;:i ::;:: 
"' C'O C'O I'<!» 
'0 orl(l) orl(l) Cllrl 
c c .p c .p Q)C 
ell .,; •.P •rl . .., 0.0 
tllori tllori ~-"! Q)l'< 
"' 3: 8!6 til 8!6 bOQ) I'<ClJ I'< II'< 
ell-"! ell.<:: ell lal 
-"! "' ell Q).P • '0 Q)Q) •'0 .;.:::;:: I'< U')(lj O..P I'< I'< o..>.: I'< I'< I'< 
al CliO. ~~ 8!S ~3 8!S CllC ::;:: P,.CI) ::;::.,; 
(1) (2) (3) (4) ( 5) (6) (7) 
1.03 "Prepare the way of the 
Lord~-Gospel Writer 3.03 3.04 
7.28 Yes, Lord, yet evene-
S~roEhoenician woman 15.27 
11.03 The Lord has need of it--
Jesus 21.03 19.31 
12.36 The Lord said to my Lord 
--Jesus 22.44 20.42 
12.37 David .•. calls him Lord--
Jesus 22.45 20.44 
16.19 then the Lord Jesus, 
after--GosEel Writer 24.51 16.19 
16.20 while the Lord worked 
with them--GosEel Writer 16.20 
a Kurie 
•• 
:.> 
'1:l 
'1:l 
1:>:1 
~ 
H 
>< 
.f=' 
f-' 
,_ 
• • ' 
TABLE 2 
CLASSIFICATION OF THE WORD "LORD" (KURIOS) IN MATTHEW AND PARALLEL PASSAGES 
WHICH REFER TO JESUS 
. • 
. • • •+> +> 
2 20. 2~ -rl I O'c§ ~ t: I 
t:'O ..... ..... -rl 0' ..... 
'0 orl<ll 0'0 0'0 0'0 
t: t: +> ... ... ., t: ... 
ro -rl •+> 
.;,s .;,S ... -rl .;,s Olorl ro:» 
:3: <llH ., 8!a ro I rol (]).-{ ., rol (]) bQ(]) ._, p... P..• C.t: ._, p.. • 
.c: ro.!>: ro .;s .;s ~0 ro .;s +> Olro (])..!>: • '0 (])(]) 
+> Ol(]) C,H ._,._, ._, ._, I • ~~ ._, ~ roc. ~~ 8!.3 rot: roc: I +> roc: P..rr.l P..orl P..-rl :;;:;:.: P..-rl 
(1) (2) (3) (4) (5) (6) (7) (8) (9) 
3.03 Prepare the way of the 
Lord--John Ba,etist 1.03 3.04 
7.21 Not everyone who says,,. 
"Lord, Lord"e-Jesus 6.46 
7.22 many will say to me, 
8.02 
"Lord, Lord"a-Jesus 
Lord, if you willa-
7.22 13.26 
Le,eer 1.40 5.12 
8.06 Lord, my servant ise-
Centurion 
8.08 Lord, I am not worthye-
8,06 7.02 
Centurion 7.06 
8.21 Lord, !et me ••• bury my 
9.59b father~-a disciple 8.21 
8.25 Save, kDrd; we are per-
ishing--disci,eles 4.38 8.24 8.25 ~ 
1\) 
~-
• • 
---.J 
TABLE 2--Continued 
. . 
. . . •-I-' .,_, 
~ ~§: ~~ ..; I 0'6 
..: c I 
C'C ..... ..... ..; 0' ..... 
'C ..-iCIJ O'C O'C O'C 
c c .,_, !'! !'! 
"' 
c !'! 
"' 
..; •-I-' 
.i.S .i.S !'! ..; .;,s Ul..; <1!>.. 
3: Q)!'; 
"' 8!6 <1!1 <1!1 Q).--1 "' <1!1 Q) b()Q) !'! 11<• 11<• o.c !'! 11<• 
.c: "'~ "' .~ .~ ~0 "' .~ .,_, roc:J Q)~ •'C Q)Q) .,_, UlQ) 0,!'1 !'!!'! !'! !'! I . 0.~ !'! 
~ <1!0. 0.<1! 8!.3 O!C O!C 1-1-' ~~ O!C ll<t') ..:::.: 11<..-i P.,..; ::.:::.: ll<ori 
(1) (2) (3) (4) (5) (6) (7) (8) (9) 
9.28 Do y~u believe ..• Yes, 
Lord--blind men(cfa 20.33) 9.28 
14.28 Lord, if it is you--
Peter 14.28 
14.30 Lord, save mee-Peter a 14.30 
15.22 Have mercy on me, 0 Lord 
--Canaanite woman 7.25 15.22 
15.25 Lord, help mea __ 
Canaanite woman 7.26 15.25 
15.27 She said, "Yes, Lord"e-
Canaanite woman a 7.28 
16.22 God forbid, LOrd--Peter 8.32 16.22 
17.04 Lord, itais ..• we 
are here--Peter 9.05 9.33 17.04 
17.15 Lord, have merc~e-a man 9.17 9.38 17.15 
18.21 ~~~: ~~~eo!~~~;-;~t~~e- 18.21 17.04 20.31 
blind men 10.48 18.39 20.31 
..,.-
w 
• • 
TABLE 2--Continued 
• . 
• . . 
. .., .., 
~ ~0. ~g or! I Q'a ~ c I C'O ..... ..... or! Q' ..... 
'0 orfQ) 0'0 0'0 0'0 
c c .., H H 
"' 
c H 
C1l or! . .., 
.;S .;S H or! .;s !1l-rl <ll?. 
"' 
Q) H 
"' 
<llS Clll Clll Q),-i 
"' 
Clll Q) bi)Q) H P..O P..• p... o.c H p... 
.<:: Cll.!< C1l .~ .~ 0.0 C1l .~ .., !1l(lj Q),!< •'0 < Q) Q) 
.., !1lQ) O.H H H H H I . O..!< H 
C1l <llO. O.<ll ~s CllC CllC I+> ~3 CllC :;;: P..Cil <:<: P....; P..ort :;;::;;: P....; 
(1) (2) (3) (4) (5) (6) (7) (8) (9) 
20.33 Lord, let our eyes~-blind 
men(cf. 9.28 above) 10.51 18.41 
21.03 The Lord has need of 
them--Jesus 11.03 19.31 
22.43 David ... calls him Lord--
Jesus 12.36 20.42 22.43 
22.44 The Lord said to my Lord 
--Jesus 12.36 20.42 
22.45 If David .•• calls him 
Lord--Jesus 12.37 20.44 
24.42 your Lord is coming--
Jesus 13.33 24.42 
26.22 Is it I, Lord?~-
disciples 14.19 22.23 26.22 
aKurie b "Lord" does appear in the RSV. 
$= 
• 
Ql 
.!<: 
a 
(1) 
1.43 
2.11 
3.04 
5.08 
5.12 
6.46 
7.06 
7.13 
TABLE 3 
CLASSIFICATION OF THE WORD "LORD" (KURIOS) IN LUKE AND PARALLEL PAS.SAGES 
WHICH REFER TO JESUS 
. . 
. . •+> .j.) 
.!<: .!<:O. ~..; •rl :;:: :;::~ 6 I (ll6 c I 
-0 '0 ..... ..... ..; (ll ..... 
'0 ..;Ql 0'0 0'0 0'0 
c c .j.) H H 
"' 
c H 
til ..; ·+> 
.,;,S .,;,S H:>. ..; .,;,s <1J..; tllr-< 
WH 
"' 
til E ctll ctll QIC <1J;3: ctll 
b()Ql 1-1 n..o n.,. n.,. o.o HQI n.,. 
ctl.!<: ctl .j.) .j.) ~Ql tll.C .j.) 
"' til Ql,!<! • '0 .:;:: .:;:: Ql.j.) ·::<: <1JQI 0.1-1 H H H H 1.!<: 0.+> H 
ctlO. O.tll til 0 ctlC ctlC ~a O.tll ctlC n..w c:c:;:: ll....:J n.,..; n.,..; c:c:;:: n....; 
(2) (3) (4) (5) (6) (7) (8) (9) 
the mother of my Lord 
--Elizabeth 1.43 
Christ the Lord--an angel 2.11 
Prepare the way of the 
Lord--Gospel Writer 1.03 3.03 
I amaa sinful man, 0 
~~~~-i~t~~u will~- 5.08 
leprous man 1.40 8.02 
Why do you call me "Lord, Lord"?~-Jesus 7.21 
~~~~e~~~~~;n~~~~~~e 8.08 
When the Lord saw her 
-::.Gospel Writer 7.13 
• 
+:-
\1\ 
' ...., 
• 
TABLE 3--Continued 
. . . 
~ ~~ ::;;; 
C'O ..... 
'0 ..-jQ) 0'0 
c c ..., ... 
ctJ ..-! . ..., 
.;s rllori 
OJ>< 
"' 8!8 ctll b{)OJ ... P..• 
ctl~ ctJ ..., 
OJ rllctl Q)~ • '0 .::;;; 
~ rllOJ 0.>-< ...... H 
~ 8!g. O.ctl 8!3 ctJC c.::;;; P....-1 
(1) (2) (3) (4) (5) 
7.19 John sent them to the 
9.54 
Lord--GosEel Writer a 
Lord, do you want us--
James and John 
9.61 I wi!~ follow you, 
Lord-~a man 
10.01 the Lord appointed--
10.17 
Gos12e1 Writer a 
Lord, even the demons--
the seventy 
10.39 who sat at the Lord's 
10.40 
feet--Gos12e1 Writer a 
Lord, do you not care 
--Martha 
10.41 But the Lord answered 
11.01 
--GosJ2el Writer a 
Lord, teach us to pray 
--one of the disciples 
• ,..., 
~..-! 
::;;;8 c 
..... ..-! 
0'0 
... 
"' 
.;S >-<?> ctlri 
ctll OJC p... 0.0 
..., 0. 
.::;;; <>:OJ 
... ·~ ctJC ~~ P....-1 
(6) (7) 
7.19 
9.54 
9.61 
10.01 
10.17 
10.39 
10.40 
10.41 
11.01 
I 
I 
0' 
c 
..-! 
.,;.: 
><OJ 
ctJ.t:: OJ .f.> 
O,.f.> 
O.ctl 
c.::;;; 
(8) 
• 
..., 
..-! 0'8 
..... 
0'0 
... 
.;s 
ctll 
P..• 
..., 
.::;;; 
... 
ctlC 
P....-1 
(9) 
11.03 
8.22 
9.37 
6.09 
• 
-!=="" 
C1' 
'-\)~ 
• 
TABLE 3--Continued 
. . . 
~ ~8: 
< C'O 
""' '0 ..-ICV 0'0 c c .j.) ... 
ct! ..-1 • .j.) oi.S Olor! 
<ll>.. 
"' &;6 ct!l bll<ll ... 11<· ct!~ ct! .j.) 
<ll Olct! <])~ • '0 •::0: ~ Ol<]) o.r.. ...... ... 
3 ct!O. O.ct! &;,S ct!C ll<rt.l <::0: 11<..-! 
(l) (2) (3) (4) (5) 
11.39 the Lord said to him 
12.41 
--Gos:eel Writer a 
Lord, are you telling--
Peter 
12.42 And the Lord said--
13.15 
Gospel Writer 
Then the LOrd answered 
--Gos:eel Writer 
13.23 Lord, will those who area 
--someone 
17.05 The apostles said to the 
17.06 
Lord--Gos:eel Writer 
And the Lord said--
Gos:eel Write~ 
17.37 Where, Lord?--d1sc1J2les 
18.06 the Lord said--
18.41 
Gos2el Writer 
Lord, let me receives-
a blind man 10.51 20.33 
. 
•+> 
~~ c 
""' 
..-1 
0'0 
... 
"' oi.S >-<» ctl.-i 
ct!l <llC 
11<• 0.0 
.j.) ~<ll .::;;: 
... I~ 
ct!C 
..!!3 11<-rl 
(6) (7) 
11.39 
12.41 
12.42 
13.15 
13.23 
17.05 
17.06 
17.37 
18.06 
I 
I 
()' 
c 
..-1 
"' "' >..<ll
ct!~ <]).j.) 
0.-1-> 
~~ 
( 8)' 
. 
.j.) 
..-1 ()'6 
""' 0'0 
... 
oi.S 
ct!l 
11<• 
.j.) 
.::;;: 
... 
ct!C 
11<-rl 
(9) 
23.25 
24.44 
24.45 
7.13 
17.20 
17.20 
24.28 
• 
+=-~ 
,_ 
., 
• 
TABLE 3--Continued 
. . . 
~ ~0. ~ 
C'O 1-1 
'0 ..-!<!> 0'0 
c c ..., I'< 
"' 
.,-1 . ..., 
.;S Ol..-1 QJI'< 
"' 
roS ojl 
O()Q) I'< ll<O ll.• 
ol..'<: 
"' 
..., 
Q) 
"'"' 
<!>..'<: •'0 ·:0: 
..'<: OlQ) 0.1'< I'< I'< I'< 
3 roo. ~~ ~s roc ll.<f.l ll.ori 
(l) (2) (3) (4) (5) 
19.08 said to the Lord--
19.08 
GosEel Writer a 
Behold, Lord, the half--
Zacchaeus 
19.31 the Lord has need of it 
--Jesus 11.03 21.03 
19.34 the Lord has need of it 
--a disciEle 11.06 
20.42 The Lord said to my Lord 
--Jesus 12.36 22.44 
20.44 David •.• calls him Lord 
--Jesus 12.37 22.45 
22.33 Lord, I ~ ready to go 
with you--Peter 14.29 
22.38 Lord, Rere are two 
swords--disciEles a 
22.49 Lord, shall we strike--
disciEles 14.47 
• 
. ..., 
~~ c 
1-1 .,-1 
0'0 
I'< 
"' 
.;S I'<>. olrl 
oll QJC 
ll.• o.o 
..., ~Q) ·:0: 
I'< 1..'<: 
roc 
ll.ori ~3 
(6) (7) 
19.08 
19.08 
21.06 19.34 
26.33 22.33 
22.38 
26.51 22.49 
I 
I 
a 
c 
.,-1 
Ol3: 
I'<QJ 
ol.C: Q).P 
O..f.> 
~~ 
(8) 
. 
..., 
.,-1 
ag 
1-1 
0'0 
I'< 
.;s 
oll 
ll<• 
..., 
•:0: 
I'< 
roc 
ll.ori 
(9) 
• 
+="" co 
-"' 
'<I 
49 
• 
·~rwo P.:!O'J-"~W U'J: ~ 
~ JO ·s-ea ·.:r-ea 0\ ~ 
Mal{~~BW ~ 
--~ U'J: s.:tt?addV <X> ~ 
,...., ,...., 
-"'" 
.f:TUO a}!n'I ~ '0 \0 ('(") 
S.:tt?addV--'I t- . U'J: ~ N N 
-"'" 
N N N 
li\ li\ 
·~-.wo P.:!O'J-"~W U'J: ~ t- t-
\0 • . 
":>!W JO "st?a •.:r-ea ~ \0 \0 
N N 
·ctctv P.:!O'J-"~W U'J: ~ 
'0 
":>!W JO ·s-ea • .:t-ea li\ <1> ~ 
::s 
c 
.,; 
~ pa~~-.wo P.:tO'I N N c ~ t- t--
0 • :>!W UT • S-ea ".:!Bd -"'" . . 0 ~ -"'" -"'" 
I ,...., ,...., 
I 
('(") 
;:3 }j.:!BW ~ U'J: S.:!BaddV ('(") ~ ~ 
E-t 
~ I I '0 1-< 
.s cc I <1><1> 
I m> 
'0 <1> ..-i<l> 
.:ra}j-eads ~ <1> .s::: 1-<,...., 
pu-e a!ilBSSBa N c ~1-< <1> ~ 1-< <1> 
"' ::s 4-<~ ro<t> 
~ 0..-i .s:::.s::: 
1-< ~ 
'0 '0:;: '01 
1-< 1-< 1-<1 
.s~ o,...., .311 :;:<t> 
~ <1> 
<1>..-i <1>17l <1>'0 <1> 
.S:::1-< .s:::o .s:::c .,; ~:;: ~es ~.,; 1-< ~ 
,...., ,...., 
-"'" ro 
~ \0 '~0 ('(") 
• 
a}jn'I ,...., . . . 
~ N N 
-"'" 
N N N 
.. ·. 
• 
• 
BIBLIOGRAPHY 
BOOKS 
Bernard, J. H. A Critical and Exe on the 
Gospel According to St. John. Vol. I. The Interna-
tional Critical Commentary.) New York: Charles Scrib-
ner's Sons, 1929. 
so 
Bultmann, Rudolf. Theology of the New Testament. Vol. I. 
Translated by Kendrick Grobe! from Theologie des 
Neuen Testaments. New York: Charles Scribner's Sons, 
1951. 
Burton, Ernest De Witt. A Critical and Exe etical Commenta-
r on the E istle to the Galatians. e In ernational 
Critical Commentary. New York: harles Scribner's 
Sons, 1920. 
Deissmann, Adolf. Light from the Ancient East. Translated 
by Lionel R. M. Strachan from Licht vom Osten. New 
York and London: Hodder and Stoughton, 1910. 
Dodd, Charles Harold. The Bible and the Greeks. London: 
Hodder and Stoughton, 1935. 
Enslin, Morton Scott. Christian Beginnings. Parts I and 
II. New Yqr~: Harper and Brothers, Torchlight Edition, 
1956. 
Christian Beginnings. Part III: The Literature 
of the Christian Movement. New York: Harper and Bro-
thers, Torchlight Edition, 1956. 
Foerster, Werner, and Quell, Gottfried. Bible Key Words 
from Gerhard Kittel's Theologisches Worterbuch zum 
Neuen Testament: Lord. Translated by H. P. Kingdon. 
LOndon: Adam and Charles Black, 1958. 
Grant, Frederick c. An Introduction to New Testament 
Thought. New York and Nashville: Abingdon-Cokesbury 
Press, 1950. 
----~~-· The Gospels: Their Origin and Their Growth. 
New York: Harper and Brothers, 1957 . 
• 
• 
51 
Hopwood, P. G. S. The Religious Experience of the Primitive 
Church. New York: Charles Scribner's Sons, 1937. 
Jackson, F. J. Foakes, and Lake, Kirsopp(ed.). The Be~in­
nings of Christianity. Part I, Vol. I. London: 
Macmillan and Co., Limited, 1920. 
Knox, John. Christ the Lord: The Meanin of Jesus in the 
Early Church. ew York: arper and Brothers, 19 
Lake, Kirsopp, and Cadbury, Henry J.(ed.). The Beginnings 
of Christianity. Part I, Vol. V. London: Macmillan 
and Co., Limited, 1933. 
Lake, Kirsopp, and Lake, Silva. An Introduction to the 
New Testament. New York: Harper and Brothers, 1937. 
Marshall, Alfred. The Interlinear Greek-English New 
· Testament. London: Samuel Bagster and Sons, Limited, 
1958. 
Rowlingson, Donald T. An Introduction to New Testament 
Study. New York: The Macmillan Co., 1956. 
Stauffer, Ethelbert. New Testament TheolofiY. Translated 
by John Marsh from Die Theologie Des euen Testaments. 
London: SCM Press, Limited, 1955. 
Streeter, Burnett Hillman. The Four Gospels: A Study of 
Ori~ins. 5th ed. London: Macmillan and Co., Limited, 
193 • 
Taylor, Vincent. 
Press, Inc., 
The Names of Jesus. 
1953. 
ARTICLES 
New York: St. Martin's 
Case, Shirley Jackson. "Kurios as a Title for Christ," 
Journal of Biblical Literature, Vol. XXVI(l907), 151-61. 
CONCORDANCES AND LEXICONS 
Ellison, John W.(ed.). Nelson's Complete Concordance of the 
Revised Standard Version Bible. New York: Thomas 
Nelson and Sons, 1957 • 
• 
• 
A Greek-Engltsh Lextcon of the New Testament. Translated, 
revtsed, and enlarged by Joseph Henry Thayer from 
Grtmm's Wtlke's Clavta Novt Testamentt. New York: 
The Amertcan Book Co., 1889. 
52 
Smtth, J. B. Greek-Engltsh Concordance to the New Testament. 
Scottdale, Pennsylvanta: Herald Press, 1955 . 
• 
• 
ABSTRACT 
The various uses of' "Lord" f'or Jesus in the Synoptic 
Gospels suggest that there were dif'f'erences in the sources 
used by the authors as well as dif'f'erences of' opinion as 
to the signif'icance of' the title. Since the word might 
53 
have come f'rom either the Judaic or the Hellenistic cul-
ture, the determination of' the predominant influence would 
help to assign meanings to ambiguous uses in the text and 
would shed light on the Christology of' the primitive church. 
The method used in this study was twof'old: an analysis 
of the uses of "Lord" in the Gospels, and a study of' the 
cultural environments which might have influenced the Gos-
pel writers. For the textual analysis, the relevant pas-
sages were isolated and grouped in Gospel units. The choice 
of' passages was based on the incidence of' a form of kurios 
in the Greek text and the specific or implied relation of 
the passage to the historic or the exalted Jesus. The pas-
sages were then put in tables to facilitate comparison with 
the other Gospels. 
From the tables it was seen that Mark used "Lord" very 
little in either the vocative f'orm of address or the nomi-
native title; that Matthew used the vocative kurie frequent-
• 
• 
.54 
ly but copied most of his uses of ho kurios from Mark; that 
Luke also used the vocative kurie frequently but was alone 
in his extensive use of ho kurios as a common name for Jesus 
in his narrative sections. Further comparison showed little 
use of either form of the word in Q, although both Matthew 
and Luke seemed to have inserted kurie in many Q passages. 
None of the writers represented any of the characters in 
the Gospels as directly calling Jesus ho kurios, "the Lord," 
before the resurrection. 
A study was made of the cultural influences on the Gos-
pel writers to determine the justification for the conclu-
sions drawn from the ~ext alone. From the Judaic culture 
it was found that "Lord"(!!!!!:!:) was a common form of address 
in Aramaic. But the appearance of Maranatha in I Corinthians 
indicates that the word was used in a religious sense and 
that it took on an eschatalogical meaning. The word in the 
Hebrew Scriptures for "Lord"(adhon) also was a common form 
of address and was translated in the Septuagint by kurios. 
Kurios was also used to translate adhonai and Yahweh in the 
Hebrew Scriptures, and in this religious sense it was re-
served for God alone. But it did not refer to his office 
as much as it did to his sovereign power. 
In the Greek culture it was found that kurios was gen-
erally used as a polite form of address like ~ and adhon. 
It was also used for foreign gods in the Hellenistic world 
• 
• 
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but not for Greek gods. This use had become so general that 
"Lord" was a generic term for deities regardless of their 
relative influence. 
The cultural influences on the Synoptic writers pro-
vided a context in which it was natural for the Gospels to 
vary in their emphasis. The use of mar for Jesus after his 
resurrection evolved in certain Aramaic speaking communities 
into the eschatalogical phrase Maranatha. At some point it 
was translated into Greek, and then the colorless Greek ge-
neric term "Lord" took on a special meaning for the Christians. 
But it did not infringe on the LXX use of kurios for God. 
The Godliness of Jesus made the attribution of the LXX ref-
erences to Jesus natural ways to describe their Lord, since 
he was given authority by God to save mankind. In other com-
munities the exalted title "Lord" was known but not used ex-
tensively. This is evident in Mark and Matthew. 
The inspiration of' the primitive use of' "Lord" was 
the outstanding life of Jesus and the resurrection experi-
ences. It was normal for his disciples to reverence him to 
some extent during his lifetime, although they may have mis-
understood his mission and the nature of the Messiah. That 
this reverence should be expressed differently in various 
locales after the crucifixion is natural, and the Synoptic 
writer's uses of "Lord" are proof of this fact. Mark, writ-
ing before the fall of Jerusalem to a Gentile audience, knew 
• 
• 
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of the term but did not use it in the same way that Luke did 
in writing to a similar audience twenty years later. Mat-
thew, writing from Antioch shortly before Luke, also knew 
of the title but found relatively little use for it with a 
predominantly Jewish audience. 
Although the Synoptics do not agree on the use of kurie 
as a form of address for Jesus, it is probable that he was 
called "Lord" in the sense of "sir" during his lifetime. 
The Synoptics do agree, however, that Jesus was not called 
ho kurios until after the resurrection. The different em-
phases on the term suggest an evolution in its meaning--
an evolution which, though affected in different areas by 
various cultural influences, was sustained by the common 
conviction that Jesus was the spiritual authority of the 
Christian movement • 
